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" IN THE SUPREME COURT OF VICTORIA AT MELBOURNE

COURT OF APPEAL
CIVIL DIVISION

S EAPCI 2025 0023
BETWEEN
UNCLE ROBBIE THORPE

Applicant

and
MAGISTRATES’ COURT OF VICTORIA First Respondent
ATTORNEY-GENERAL OF VICTORIA Second Respondent

AFFIDAVIT OF HONORARY DOCTOR AUNTY ALMA THORPE

Date of Document: 30 March 2025 Solicitors Code: —
Filed on behalf of: Dr Aunty Alma Thorpe DX: —
Prepared by: Dr Aunty Alma Thorpe Telephone: 9478 9004
DARDI MUNWARRO—
Aunty Alma's Gathering Place Ref: Intervenor — Court of Appeal

Preston VIC 3072
Email: bunjilsfire@gmail.com

[, Dr Aunty Alma Thorpe, Elder and a Founding Member of the VICTORIAN ABORIGINAL
HEALTH SERVICE, of Aunty Alma’s Gathering Place, DARDI MUNWURRO, 558 High St
Preston VIC 3072, afﬁrm:

1. I make this affidavit in support of my Form 64B application dated 30 March 2025 to intervene in
this King Charles genocide case in the Court of Appeal.

2. I know that Uncle Robbie Thorpe supports my application to intervene.

3.1 believe that my intervention would be broadly supported by Our whole community and seen as
essential.

4 Now produced and shown to me and marked Exhibit “DAAT 1” is a bundle of documents

comprising:
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(i) Victoria University report dated 14 March 2025 on my life and achievements upon the occasion
* of the awarding of my honorary degree on 5 March 2025;

(ii) My written witness statement to Yoorrook Justice Commission dated 4 May 2022;

(iii) Transcript of my oral testimony at the Commission hearing on 4 May 2022;

(iv) Copy of my “Half-Caste Act genocide” writ dated 24 March 2025 lodged this morning.

(v) Proclamations— 27 April 2023 and 10 December 2023.

The contents of this affidavit are true and correct and I make it knowing that a person
making a false affidavit may be prosecuted for the offences of perjury.

Affirmed at DARDI MUNWARRO (7 % |
Preston in the State of Victoria ((/l (’/LM \\r

30 March 2025
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CERTIFICATE IDENTIFYIN G EXHIBIT
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Date of Document: 30 March 2025 Solicitors Code: —
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This is the bundle exhibit marked “DAAT 1” now produced and shown to the deponent at the time
of affirming the person’s affidavit on 31 March 2025,
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INDEX OF EXHIBIT “DAAT 1”

(i) Victoria University report dated 14 March 2025 on my life and achievements upon the occasion

of the awarding of my honorary degreee on 5 March 2025

« (ii) My written witness statement to Yoorrook Justice Commission dated 4 May 2022.

(111) Transcript of my oral testimony at the Commission hearing on 4 May 2022.

(iv) Copy of my “Half-Caste Act genocide” writ lodged 24 March 2025 NCR486472.

(v) Proclamations— 27 April 2023 and 10 December 2023.

(v) Truth Yoorrook report on forced assimilation by Bridget Brennan, 24 March 2025.
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(i) Victoria University report dated 14 March 2025 on my life and achievements upon the occasion
of the awarding of my honorary degreee on 5 March 2025;
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Aboriginal health leader Alma Thorpe awarded Honorary Doctorate

Dr Alma Thorpe. Photography: Timothy Burgess

1 News <http://wwwvu.edu.au/about-vu/news-events/news/news> )

Aboriginal health leader Alma Thorpe has a lifetime of exceptional service recognised with an Honorary Doctorate from Victoria University.
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Victoria University (VU) has awarded an Honorary Doctorate to Alma Thorpe, Gunditjmara activist, Elder, ‘barefoot doctor’ and Aboriginal health leader.

Alma received her qualification alongside more than 200 nursing, paramedicine and healthcare graduates at an afternoon graduation ceremony on 5 March 2025,

The highest honour conferred by the University, the Honorary Doctorate recognises Alma Thorpe’s lifetime of work - her exceptional service to Aboriginal health, wellbeing, and self-
determination.

She was joined at the graduation ceremony by members of her close family, community, and Aboriginal Health workers and leaders, who were proud to celebrate formal recognition of
Alma’s impact and legacy.

It's been a long time coming - Alma is turning 90 later this month - but as her granddaughter, Nioka Thorpe-Williams said, “becoming a doctor three weeks before you turn 90 is pretty
special.”

Dr Alma Thorpe and Professor Adam Shoemaker stand

onstage at the graduation ceremony

A lifetime of activism — early years

Born in 1935, Alma grew up in a very difficult time for Aboriginal people in Victoria characterised by poverty and state-sanctioned racism, and the oppressive impacts of the so-called
"Half-Caste Act”. However, as a child and young adult, Alma’s family life and close-knit community in inner-city Fitzroy was loving, connected and supportive, and this has been a source
of strength for her lifetime of work.

Alma'’s formal education ended when she was aged 12, and from then on, she worked in a shoe factory and then as a barmaid. She married Gunnai man Alister Thorpe at 18 and moved
to the town of Yallourn. They had seven children together, and Alma later fostered two of her grand-children and was mum to many other community members. Her children,
grandchildren and great-grandchildren continue her work to advance First Nations' self-determination in a wide range of fields.

Speaking at a small gathering after the graduation ceremony, Alma highlighted her mother, Edna Brown’s commitment to justice. Edna set up the Aboriginal Funeral Fund in the 1960s,
to ensure that Aboriginal people were buried with dignity: “My mother went around selling raffle tickets to set up the fund,” Alma remembers.

The Funeral Fund guaranteed that Aboriginal people in Victoria were not buried as paupers and could go home to be buried. Edna’s work in this area was built on and eventually led to
the establishment of the Weeroona Aboriginal Cemetery in 1992.

A different way of looking at health — rooted in connection & self-determination

Returning to Fitzroy in the 1970s with her children, Alma began working together with Bruce McGuinness, Gary Foley, Geraldine Briggs, Margaret Briggs and other strong Aboriginal
community members on Aboriginal-led, community-based health and education.

This formidable group of Aboriginal intellectuals and activists set out to respond to an urgent unmet need for healthcare, establishing the Victorian Aboriginal Health Service (VAHS) in
Gertrude Street, Fitzroy. Alma travelled to China to see firsthand the work of the Barefoot Doctors - a program which trained over one million community members to deliver basic

healthcare services within their communities. Taking inspiration from this and adapting it to the local community context, Alma pioneered the role of Aboriginal Health Worker &
<https://indigenoust.com.aw/i-want:to-he-known:as-a-gundijtmara-activist/> at VAHS and co-founded the Aboriginal Health Worker Training Program, that was delivered through Koori
Kollij.

Robbie Thorpe, Alma's son, remembers “it was incredible what they did, a health service on-the-ground at a time when Aboriginal people weren’t going to the hospitals, because of the
way they were treated - very badly. We used to call [hospitals] the death factory, you didn’t come out of there, a lot of our people.”

“Their philosophy around health was a holistic understanding. It was about treating the whole person, not just the ailment,” Robbie said.

VAHS cared for Aboriginal and non-Aboriginal people, and central to Alma’s legacy was her impact on many young men who were battling substance addiction. This has been honoured
with the establishment of the Aunty Alma Tharpe Gathering Place I <https://dardimunwurro.com.au/aunty-alma-thorpes-gathering-space/> at Dardi Munwurro in Preston by her
nephew Boostie Thorpe, one of the ‘Parkies’ whose life was transformed by Alma.

Alma’s daughter Glenda Thorpe spoke about the importance of identity to First Nations’ peoples’ health and wellbeing.

"I was one of the first Aboriginal Health Workers and | am so proud of that. And the very special place of Fitzroy was, for the mob in Fitzroy, was about a connecting space. It was about
identity.
é¢ It is about what brings about the specialness in you. | think that relates a lot to who we are as Aboriginal people, it is about how you grow into a
space. You could be the doctor, you could be the person that does all the coordinating, that was really important for people because people found their

space." @
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“People are crying out for it again,” Glenda said.

Listening to communities in 150 rural & urban areas

Seeing the positive health outcomes in Fitzroy with the VAHS model, Alma worked with communities around Australia to listen to their needs and was central to establishing the
National Aboriginal and Islander Health Organisation, which has been recognised by the World Health Organization.

Speaking at the Yoorrook Justice Commission, Alma explained.

¢« We wanted to look after our people. We set up over 150 health services all around Australia. We used to have meetings all through the country, and

we used to talk about those types of things on a national level. And it wasn't a matter of that we were controlling the people in other [First Nations]
Countries. It was them coming up with their idea of how they wanted to run their health services, particularly when you went up the coast of Western
Australia and Fitzroy Crossing."

Robbie spoke about the time he spent travelling around Australia with his mum, setting up health services in rural and urban areas:

"The idea was: community control, community based, self determination and the principles of sovereignty - our place in this country. And I've been on that wagon ever since. And my
mother’s legacy; she has made it a lot easier for a lot of people to understand our place in this country. I’'m so proud of you mum,” Robbie said.

T

Dr Alma Thorpe

Protecting the past; safeguarding the future — the Aboriginal History Archive
Alan Brown, who works in the VAHS and helped set up Koori Kollij said:

¢ I hope Aunt that you never underestimate your legacy. Rest assured that your influence, and your positive influence and the strength and the

integrity that you bring to our community will never be forgotten and will always remain."

Moondani Balluk indigenous Academic Unit's Executive Director Karen Jackson and Research Director Clare Land led the nomination for the doctorate and formal recognition of Alma’s
influence.

“There’s so many stories that [Gary] Foley tells about the strong Aboriginal women - referring to you -~ who held the place; and held space; and did all the hard yards,” Karen said.

¢ Iam so proud that Victoria University has made you an Honorary Doctorate because you totally deserve that. Whenever I'm talking about who | am

or where | come from | talk about being Yorta Yorta or Dja Dja Wurrung, but | learnt community control and self-determination in Aboriginal Fitzroy. So
that’s how | know community is important."

To ensure that the amazing achievements of the Aboriginal Health Movement can be properly understood and upheld, Professor Gary Foley has worked with Alma and the Victorian

academic-unit/aboriginal-research-researchers/aboriginal-history-archive-aha> .

Dr Alma Thorpe

Authors

& Bridget Sheehan
Communications Advisor

& DrcClare Land
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(i1) My written witness statement to Yoorrook Justice Commission dated 4 May 2022;




BAL-001-004

Yoorrook Justice Commission

WITNESS STATEMENT OF ALMA BERYL THORPE

Introduction

1 My full name is Alma Beryl Thorpe.
2 | am an Elder of and identify with the Gunditjmara.
3 | have previously:

(a) been a part of establishing the Victorian Aboriginal Health Service (VAHS) in
1973;

(b) been a director of VAHS for 30 years;
(c) helped to establish Aboriginal-led health organisations across Australia;

(d) conducted a study tour of ‘barefoot doctors’ in Chinain the mid-1970s and
brought the concept back to Australia to use in Aboriginal health services

through the Koori Kollij program;

(e) held positions on various committees, including the Victorian Aboriginal
Community Controlled Health Organisation (VACCHO);

(f) been a part of setting up the National Aboriginal and Islander Health
Organisation (NAIHO);

(9) established the Yappera Children’s Service;
(h) been involved in the establishment of the Weeroona Cemetery;

(i) established a youth club and gym, now called Melbourne Aboriginal Youth
Sport and Recreation (MAYSAR) with Jock Austin; and
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)] been the Elder in Residence at the Institute of Koorie Education (which is now
called the NIKERI Institute).

| have worked with Counsel and Solicitors Assisting to prepare this witness statement
ahead of the Elders’ truth-telling hearings for the Yoorrook Justice Commission

(Yoorrook).

This witness statement sets out the experiences that | have had as an Aboriginal
person, particularly under the Half-Caste Act (Aborigines Protection Act 1886 (Vic))
and related assimilation laws and policies in Victoria. My witness statement covers

the following:

(a) my early life in Fitzroy and Yallourn, including the treatment that Aboriginal

people experienced in those years;

(b) the historic and ongoing intergenerational impacts of the Half-Caste Act and

related assimilation laws and policies;
(c) background regarding my family, ancestry and culture;

(d) the impacts of colonisation suffered by my family and my community, and

other Aboriginal families and communities;

(e) the racism that me, my family and my community have suffered and continue

to suffer,;
) observations on health, living conditions and community;

(9) the funeral and health services that me, my family and my community have

established to improve the health, dignity and lives of Aboriginal people;

(h) the struggle for Aboriginal people to be recognised as humans and to have a
voice in this country;

(i) other stories that | believe it is important be told; and

1)) my thoughts about things that could be changed to address past wrongs, and
to improve the lives of Aboriginal people and relationships between Aboriginal
and non-Aboriginal people.

| have previously contributed to or participated in a number of statements, interviews

and articles about my life and issues faced by Aboriginal people, including:

2 FETTN
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(a) an article authored by Meriki Onus (IndigenousX), entitled ‘/ want to be known

as a Gunditimara activist’ and dated 6 May 2021 (Annexure A);’

(b) an interview with 3KND radio station on 4 October 2018 as part of the ‘Make
Waves’ program, discussing the launch of the Her Place Women’s Museum at

the Morwell Library;? and

(c) an interview with 3CR radio station as part of the “Yarra Elders Precious

Memories’ project.?

7 In preparing this witness statement, | have also reviewed other key information

sources, including:

(a) a thesis authored by Clare Land, entitled ‘Shifting definitions: the 1886
Aborigines Protection Act, ‘race’ and ‘half-castes” and dated October 2001

(Annexure B); and

~ (b) a thesis authored by Michael Hemingway, entitled ‘Community control:
Aboriginal self-determination and Australian settler democracy: a History of
the Victorian Aboriginal Health Service' and dated 2012 (Annexure C).

8 This witness statement at times refers to, and is supported by, these statements,
articles and other key information sources. | would like Yoorrook to consider these

additional materials.

9 During the course of preparing this witness statement, some questions have arisen,
which | understand may be the subject of requests for documents (Notice(s) to
Produce). Given the possibility that further documents will become available, | have
been advised by the Solicitors Assisting that:

(a) additional documentation relevant to this witness statement may be tendered

in future; and

(b) it is possible that | will be recalled at a later hearing.

' See https://indigenousx.com.au/i-want-to-be-known-as-a-gundijtmara-activist/.

2 See https://soundcloud.com/3knd/041018-make-waves.

3See

https://www.3cr.org.au/sites/default/ffiles/audio/projects/YarraE |ders/Aunty% 20AIma%20Thorpe.mp3.
3
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Early life

Birth and growing up in Fitzroy

10 [ was born in the Royal Women's Hospital in 1935, during the Great Depression. |

grew up in Fitzroy.

11 My mother, Edna Brown, originally came to Fitzroy from Framlingham Aboriginal
Reserve. She had to leave at the age of 14 because she was half-caste. My mum'’s
life story, written by Annette Street and Margaret McGregor from 1988, and a letter to
my mum from one of the authors (Margaret McGregor) enclosing the story, are at

Annexure D.

12 My father Was Scottish, but I'm finding out now that his mother could have been an
Aboriginal woman. Old Jim Brown, his name was. This is what | mean about the lost
people. Being an Aboriginal person and not knowing and having to survive in this
country.

13 Dad used to be protective and watchful of my mother. He'd follow her around, so no
man would be looking at her. One day he was at Wirth’s circus, watching what Mum
was doing, | can remember those days pretty well, and he got bitten by a tiger while

he was keeping an eye.

14 My dad used to be a rag and bone man because men had no work. They used to go
around to Toorak. We never went hungry. They were beggars. Theywould go and do
a bit of a job, find some way to earn a crust, because men had no work. My dad was
an alcoholic. This was in those days of the Depression. He would cook for us, and he
taught me a lot, a wonderful man. My dad died in Collingwood in a vacant allotment.
So, you feel the pain that goes through. But that was a fact of life then.

15 Mum always had work. She worked in the customs office foryears as a cleaner. She
was a cleaner for years, always worked from 5 in the morning till 8 in the morning,
and then back again later in the day. She was one of the strongest women you ever
could meet. She was very devout with her faith, she knew who she was, she was an
Aboriginal woman, and there was no way that would be taken fromher. She never
stopped working from the day she came off the mission to the day she died. So |
used to have to be older than | was, because of my brothers and sisters, getting them
off to school, getting themready. | always had a responsibility. It wasn't like a

childhood. It was like that in those times of the Depression.
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| went to school at George Street, Fitzroy. Nothing was ever said about Aboriginal
people and history at school. | loved history. | used to know all about who was the
explorer and all that type of thing, but there was nothing at all about Aboriginal
people. You didn’t know nothing about being a blackfella. The kids were treated
pretty badly, black and white, because Fitzroy was poor. So, you had to battle to even

sit in the classroom. We got belted with a thick strap or stick. It was really tough.

| left school just before I turned 12. You had to be pretty rich to go higher in school.

There was nothing after Grade 6 at school, not for my sort of people.

| went to a factory and learnt to make shoes. | was working at 12, in a shoe factory,
and | loved it because it was freedom and you earnt a pound. With my cousin, we
lived in boarding rooms from that time on. Then we had Kent Street in Fitzroy, which
was at the back of the Fitzroy lock up, Town Hall. | can remember those days. Very,
very difficult, the blacks and the poor whites, they were just treated so badly.

A photograph in our backyard in Kent Street, Fitzroy, is at Annexure E. The photo
shows: (front row from left to right) Rosie, my sister; me; Alan Brown (my brother);
and (back row from left to right) my aunt (on my father’s side) Betty Brown; Maude
Carter/Pepper; Alice Lovett (the daughter of Elsie Lovett/Clarke and a Lovett man);
and mum (Edna Brown). The Kent Street house was a very social place for Aborigina
families in Fitzroy, like a meeting place. Games of two-up, church, a Sunday roast. |
don’t know how mum managed that, but she did.

| know Fitzroy. But we could only step into certain places. There were rules, and Mum
wouldn'’t let us roam around either. Because of my mum being a worker, and my dad
being an alcoholic she would never leave us, and we had to come straight home from
school. So we lived in a tight hold in those days in Fitzroy. My mum never let us out
of her sight because so many were taken by the welfare during that time — the stolen

generations had begun.

Fitzroy Town Hall was off limits for all us Aboriginals because we couldn’t go to the
libraries when we were children — we didn’t know about books. And my father used to
go to second-hand shops and get me books to read. The one that | was always proud
of was actually American — it might have been called Little House on the Prairie. |
used to love it. It was a cowboy book. Otherwise, we only had the bible. We were
very Christianised. But you didn’t have reading materials. We were so poor. |
remember one Christmas | got an orange in my stocking. And you couldn’t say you

were hungry. You had to wait until it was time and eat what was given.
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We were Christians, and we were reared Christians. You had to obey the law. That

was instilled into us until my father came along, who was an atheist and a communist,
and a white man. But he left his life as a white man, and he lived with us. My father's
brothers Jacky Brown and George Brown also lived with us. Jacky ended up marrying

Margaret McGuiness and George married Stella Nicholls.

We had to really struggle because we couldn't talk to one another in the street if you
were black. It was called a Black Maria (police car) that used to go around. If two
black people were standing and talking, they would pinch them. | remember those
days. This was in the 1940s. You couldn’t be caught consorting with other Aboriginal
people. | remember standing on acorner in Fitzroy; I'll talk to my cousin on the street.

The police van would come along and move us on.

| can remember in those days there was an older lady, Aboriginal from Tasmania, but
she dressed Indian so she wouldn't be identified as black. People were scared to
identify as Aboriginal. We formed a community that protected one another, of aunties
and uncles. They'd see you in the street and choof you home. If you broke the law,
straight away you were frightened of going away, incarcerated or battered. Always
that fear that you could be taken. You know, that was very much the thing. And
breaking the law was things like communicating or consorting with other Aboriginal

people.

Blackfellas weren’t allowed to do nothing at that time. Blackfellas weren’t recognised.
Aboriginal people never had a voice in those days. Up until the 1970s, you didn't
have a voice to tell your story because you weren't allowed to talk. We were nobody.
Those people had had their children taken, and they had come direct fromthe
missions where they controlled everything you did. With the children that were stolen
and the mothers that would wander, lost. So you have that sort of loss. | call the
missions “death camps”. The missions were actually concentration camps. Because
they weren't allowed to do their language, and you had to learn the Bible. Very strict

and poor conditions.

So on the mission you were never able to put your hand up to fight and be able to
fight. Then we were brought up in that sort of scene in the 1930s and 1940s of not
speaking up. That's why my story is important to me because of not being able to
speak up —you don't know how it is psychologically, to experience that, but you were

muted.
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My mother was a free spirit and found her life after leaving Framiingham and work
and all her life, and finding out she could fight. Mum learned she could puther hand
up to fight and she did fight.

In the thirties, my mother danced in shows, the Corrobboree with old Marj Tucker.
Under the communist people mind you. Because the communist people were nice to
us. We have a big spectrum of culture. Aunty Marj Tucker she was called “Princess
Laladia” by the communist people. And there was a restaurant in the city, and she
used to sing. She was an operasinger. And these were one of the women who were
dragged away from their home, dragged away and put in homes when they were

babies. She’s from Cummeragunja. Part of the Briggs mob.

She had a cultural voice as an Aboriginal woman and in her own community and
even politically. She used to be in acting and circuses. My mum and a few of the
black Aboriginal women would get up and do a dance. It would have been with the
communists. Joycy Johnson, she was dancing. Eric Onus was on it, and mum doing
a dance and Eric’'s wife, Winnie Onus. They used to sing in clubs and parks, and they

used to be operasingers, they used to sing opera. And they used to sing in the café.

A lot of the people that did have a voice were thrown in jail. So if you said too much,
you went to jail. | used to have a cousin who would get pinched — probably put in jail
every couple of days — because he wouldn’t back down. And they used to bash him
all the way up Gertrude Street. That was Georgie Wright. Battered all his life. But they
used to fight the system. As soon as he got to the Fitzroy lock-up, which was across
the road fromwhere | lived, he yelled out: “Alma, come and get me!” He might have
been a street man, but he was a very clever, very smart man. He died of alcoholism.

But they never gave up. They had a strength within them.

My mum and a few of the black Aboriginal women played a big part in bringing the
community together. It was the companionship of people that we grew on and
survived on. We took care of each other. In the black community in Fitzroy, if it wasn’t
for them, we’'d be gone. We would have disappeared. The Half-Caste Act would have
been a success. Assimilation would have been a success if it hadn’t been for people
like my mother and my aunties keeping the connections alive and trying to have a

voice.

At least in Fitzroy you could be black, even if you had no rights. A lot of people in the
rural parts of the country pretended they were white for survival. | have stories about

Fitzroy that are amazing and wonderful. We had this unigue community in Fitzroy


















































































































